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LATE ANTIQUITY

Of property held in common.

The mercilessexploitation o the poor and weak
by therich and powerful was extremely common.
It was often forbidden by the Emperors, but the
various laws against it were apparently ineffectu-
al.

Which they have accepted as a pledge.

Asaloan.

The more remote degrees o kinship than those
mentioned above.

The ones specified above.

To asoldier.

The soldier who had thus delayed the marriage
of thegirl io himself.

Thefirst part of the constitution has been lost.
Constantine the Great.

Sincethe ms. is defective, the month is uncertain.
Estatessubject to Italian rights had certawn privi-
ieges that were not held by stipendiary or tribu-
tary estates, since Italian estates were originally
those o the Roman conquerors, while stipendi-
ary and tributary estates were originally those of
conquered peoples. These distinctions were grad-
ually abolished in the time d the Empire.

That is, she may not claim the privileges granted
to women who were minors.

Governors, the judges ordinary.

Of the administrators. Or: if the parents or the
girls themselvesshould wish to oppose their pre-
vious agreement.

Marriage with a person d noble rank.

The governor of the province, the judge ordinary.
Documentary evidence, such asdeeds d gift and
dowry agreements.

Benefit of succession; as an heir

Theodosius1 Thelaw is not extant.
Administrative authority, asd the governors, the
judgesordinary.

The governor of the province.
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The praetorian prefect.

That is, the right to receive the inheritance shall

be available to the fisc, if the properly qualified

heirsarelacking.

Thedateis doubtful, since Caesarius was prefect
until July 13,397, and was succeeded by Eutychi-
anus on September 4,397.

Afirst cousm.

The former wife.

Both parties to the union.

The former husband.

Gifts between husbands and wives were forbid-
den.

On behalf of.

The betrothal and antenuptial gifts.

puber, an adult, a male over fourteen or a
female over twelve and under twenty-five years
d age.

The guardianship d minors was a compulsory
public service, without remuneration. It could
not beevaded except by some legally recognized
excuse.

Under the aged puberty.

Under twenty-fiveyears o age, but over the age
d puberty.

The municipal councils.

A constitution has been lost.

An account d his own expensesincurred for the
benefit & the minor during the course d his
guardianship.

To the minors by reason d the negligenceof the
guardians.

The office staffs of the public officids of the dis-
trict.

If suitable estates can be purchased for theminor.
I'n his possession.

Minors were not permitted to sell property with-
out a decree which could be granted for various
reasons, such as urgent debts.

AUGUSTINE OF HIPPO
On Christian Doctrine and City of God

AUGUSTINE OF HIPPO (354-430) HAD THE MOST PROFOUND
influencein medieval cultured any ancient writer. Two o hismost influ-
ential works were his treatise On Christian Doctrine and his great City of

God.

In the first, finished in 426, Augustine outlined what became the uni-
versal means d interpreting Sacred Scripture and other textsthrough the
twelfth century. The particular passages below discuss his fundamental
distinction between use and enjoyment of creation, and his theory o

signs.

Augustinewrote the City of God over along period, completing it only
in 426. Thework began as a defense against the charge that Christianity
had led to the misfortunesd the Roman Empireculminating in the sack-
ing of Rome by the Visigothsin 410. It became a broad-ranging medita-
tion on the nature o good and evil, human society and government and
formed the foundation of all medieval political theory.

Source: A Select Library of the Nicene and Post-Niccne Fathersdf the Christian Church, vol.
II, trans. Marcus Dods (Buffao: Christian Literature Co., 1987).

On Christian Doctrine

Preface: Showing that to teach rules for the
interpretation of scripture isnot asuperfluous
task.

1. There are certain rules for the interpreta-
tion o Scripture which | think might with
great advantage be taught to earnest students
d the word, that they might profit not only
from reading the works o others who have
laid open the secrets o sacred writings, but
also from themselves opening such secrets to
others. Theserules | propose to teach to those
who are able and willing to learn, if God our
Lord do not withhold from me, while | write,
the thoughts He iswont to vouchsafe to mein
my meditations on this subject. But before |
enter upon this undertaking, | think it well to
meet the objectionsd those who are likely to
take exception to the work, or who would do
<0, did | not conciliate them beforehand. And
if, after dl, men should still be found to make
objections, yet at least they will not prevail

with others over whom they might have influ-
ence, did they not find them forearmed against
their assaults, to turn them back from a useful
study to the dull sloth d ignorance.

2. There are some, then, likely to object to
thiswork of mine, because they have failed to
understand the rules here laid down. Others,
again, will think that | have spent my labour to
no purpose, because, though they understand
the rules, yet in their attempts to apply them
and to interpret Scripture by them, they have
failed to clear up the point they wish cleared
up; and these, because they have received no
assistance from this work themselves, they
will giveit as their opinion that it can be of no
use to anybody Thereisathird class of objec-
torswho either really do understand Scripture
well, or think they do, and who, because they
know (or imagine) that they have attained a
certain power o interpreting the sacred books
without reading any directionsof thekind that
| propose to lay down here, will cry out that
such rules are not necessary for any one, but
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that everything rightly done towards clearing
up the obscurities o Scripture could be better
done by the unassisted grace of God.

3. To reply briefly to al these: To those who
do not understand what is here set down, my
answer is, that | am not to be blamed for their
want o understanding. Itisjust asif they were
anxious to see the new or the old moon, or
some very obscure star, and | should point it
out with my finger; if they had not sight
enough to see even my finger, they would
surely have noright to fly into a passion with
me on that account. As for those who, even
though they know and understand my direc-
tions, fail to penetrate the meaning o obscure
passages in Scripture. they may stand for those
who, in the case | have imagined, are just able
to see my finger, but cannot see the stars at
which it is pointed. And so both these classes
had better give up blam g me, and pray
instead that God would grant them the sight of
their eyes. For though I can move my finger to
point out an object, it is out of my power to
open men's eyes that they may see either the
fact that | am pointing, or the object at which 1
point.

4 But now astothose who talk vauntingly d
Divine Grace, and boast that they understand
and can explain Scripture without the aid of
such directions as those | now propose to lay
down, and who think, therefore, that what |
have undertaken to write is entirely superflu-
ous. | would such persons could calm them-
selves so far as to remember that, however
justly they may rejoicein God's great gift, yet
it was from human teachers that they them-
selveslearned to read. Now, they would hard-
ly think it right that they should be held in
contempt by the Egyptian monk Antony, a just
and holy man, who, not being able to read
himself, is said to have committed the Scrip-
tures to memory through hearing them read
by others, and by dint o wise meditations to
have arrived at a thorough understanding o
them; or by that barbarian slave Christianus,
o whom | have lately heard from very
respectable and trustworthy witnesses, who,

without any teaching from man, attained afull
knowledge o the art d reading simply
through prayer that it might be reveaed to
him; after three days' supplication obtaining
his request that he might read through a book
presented tohim on the spot by the astonished
bystanders.

5. Butif any one thinks that these stories are
fase, | do not strongly insist on them. For, as|
am dealing with Christians who profess to
understand the Scriptures without any direc-
tions from man (and if the fact be so, they
boast o areal advantage, and one d no ordi-
nary kind), they must surely grant that every
oned uslearnt hisown languageby hearingit
constantly from childhood, and that any other
language we have learnt, —Greek, or Hebrew,
or any d therest,—we havelearnt either in the
same way, by hearing it spoken, or from a
human teacher. Now, then, suppose we advise
all our brethren not to teach their children any
d these things, because on the outpouring of
the Holy Spirit the apostles immediately
began to speak thelanguage o every race; and
warn every one who has not had alike experi-
encethat he need not consider himself aChris-
tian, or may at least doubt whether he has yet
received the Holy Spirit? No, no; rather let us
put away false pride and learn whatever can
be learnt from man; and let him who teaches
another communicate what he has himself
received without arrogance and without jeal-
ousy. And do not let us tempt Him in whom
we havebelieved, lest, being ensnared by such
wilesd the enemy and by our own perversity,
we may even refuse to go to the churches to
hear the gospel itself, or to read a book, or to
listen to another reading or preaching, in the
hope that we shall be carried up to the third
heaven, "whether in the body or out of the
body," as the apostle says, and there hear
unspeakable words, such asit isnot lawful for
man to utter, or see the Lord Jesus Christ and
hear the gospel from his own lips rather than
from those d men.

6. Let usbeware d such dangerous tempta-
tions of pride, and let us rather consider the
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facts that the Apostle Paul himself, although
stricken down and admonished by the voice of
God from heaven, yet was sent to a man to
receive the sacraments and be admitted into
the Church; and that Cornelius the centurion,
although an angel announced to him that his
prayers were heard and his ams had in
remembrance, yet was handed over to Peter
for instruction, and not only received the
sacraments from the apostle's hands, but was
also instructed by him as to the proper objects
d faith, hope, and love. And without doubt it
was possible to have done everything through
the instrumentality of angels, but the condi-
tion o our race would have been more
degraded if God had not chosen to make use
d men astheministers d Hisword to their fel-
low-men. For how could that be true which is
written, "The temple d God is haly, which
temple ye are" if God gave forth no oracles
from His human temple, but communicated
everything that He wished to be taught to men
by voices from heaven, or through the minis-
tration of angels? Moreover, love itsalf, which
binds men together in the bond o unity,
would have no means o pouring soul into
soul, and, as it were, mingling them one with
another, if men never learnt anything from
their fellow-men.

7. And we know that the eunuch who was
reading Isaiah the prophet, and did not under-
stand what he read, was not sent by the apos-
tle to an angel, nor was it an angel who
explained to him what he did not understand,
nor was he inwardly illuminated by the grace
d God without the interposition of man; on
the contrary, at the suggestion d God, Philip,
who did understand the prophet, came to him,
and sat with hi m and in human words, and
with a human tongue, opened to him the
Scriptures. Did not God talk with Moses, and
yet he, with great wisdom and entire absence
d jealous pride, accepted the plan o his
father-in-law,aman of an alienrace, for ruling
and administering the affairs o the great
nation entrusted to him? For Mosesknew that
awise plan, in whatever mind it might origi-
nate, was to be ascribed not to the man who

devised it, but to Him who is the Truth, the
unchangeable God.

8. Inthelast place, every onewho boasts that
he, through divine illumination, understands
the obscurities o Scripture, though not
instructed in any rulesd interpretation, at the
same time believes, and rightly believes, that
this power is not his own, in the sense of orig-
inating with himself, but is the gift o God. For
so he seeks God's glory, not his own. But read-
ing and understanding, as he does, without
theaid d any human interpreter, why does he
himself undertake tointerpret for others? Why
does he not rather send them direct to God,
that they toomay learn by theinward teaching
o the Spirit without the help  man? The
truth is, he fears to incur the reproach: " Thou
wicked and slothful servant, thou oughtest to
have put my money to the exchangers." See-
ing, then, that these men teach others, either
through speech or writing, what they under-
stand, surely they cannot blame me if | like-
wiseteach not only what they understand, but
also therules of interpretation they follow. For
no one ought to consider anything as hisown,
except perhaps what is false. All truth is d
Himwhosays, "'1 am thetruth." For what have
we that we did not receive? and if we have
received it, why do we glory, as if we had not
received it?

9. He who reads to an audience pronounces
aoud the words he sees before him: he who
teachesreading, doesit that others may be able
to read for themselves. Each, however, com-
municates to others what he has learnt him-
self. Just so, the man who explains to an audi-
ence the passages d Scripture he understands
islike one who reads aloud the words before
him. On the other hand, the man who lays
down rules for interpretation is like one who
teaches reading, that is, shows others how to
read for themselves. So that, just as he who
knows how to read is not dependent on some
one ese, when he fiids a book, to tell him
what iswritten init, so the man whoisin pos-
sessiond the ruleswhich | here attempt tolay
down, if he meet with an obscure passage in
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the books which he reads, will not need an
interpreter to lay open the secret to him, but,
holding fast by certain rules, and following up
certain indications, will arrive at the hidden
sense without any error, or at least without
falling into any gross absurdity. And so
although it will sufficiently appear in the
course d thework itself that no one can justly
object to this undertaking of mine, which has
no other object than to be of service, yet asit
seemed convenient toreply at the outset to any
who might make preliminary objections, such
isthestart | have thought good to make on the
road | am about to traverse in this book.

BOOK I. Containing ageneral view o the
subjects treated in Holy Scripture.

Chapter 1. - The interpretation of Scripture
depends on the discovery and enunciation

of the meaning, and is to be undertaken in
dependence on God's aid.

1. Therearetwo thingsonwhich all interpre-
tation d Scripture depends: the mode of ascer-
taining the proper meaning, and the mode d
making known the meaning when it is ascer-
tained, We shall treat first of the mode o ascer-
taining, next of the mode of making known,
the meaning; —a great and arduous undertak-
ing, and one that, if difficult to carry out, itis,
| fear, presumptuous to enter upon. And pre-
sumptuousit would undoubtedly be, if | were
counting on my own strength; but since my
hope of accomplishing the work rests on Him
who has aready supplied me with many
thoughts on this subject, | do not fear but that
He will go on to supply what is yet wanting
when once | have begun to use what He has
already given. For a possession which is not
diminished by being shared with others, if itis
possessed and not shared, is not yet possessed
as it ought to be possessed. The Lord saith,
"Whosoever hath, to him shall be given," He
will give, then, to those who have; that is to
say, if they usefreely and cheerfully what they
have received, He will add to and perfect His
gifts. The loaves in the miracle were only five
and seven in number before the disciples

began to divide them among the hungry peo-
ple. But when once they began to distribute
them, though thewants d so many thousands
were satisfied, they filled baskets with the
fragments that were left. Now, just as that
bread increased in the very act of breaking it,
so those thoughts which the Lord has already
vouchsafed to me with aview to undertaking
this work will, as soon as | begin to impart
them to others, be multiplied by His grace, so
that, in thisvery work of distributionin which
| have engaged, so far from incurring loss and
poverty, | shall be made to regjoicein amarvel-
lousincreased wesdlth.

Chapter 2. - What athing is, and what a
sign.

2. All instruction is either about things or
about signs; but things are learnt by means
signs. | now use the word "thing" in a strict
sense, to signify that which is never employed
asasign o anything else: for example, wood,
stone, cattle, and other things o that kind.
Not, however, the wood which we read Moses
cast into the bitter waters to make them sweset,
nor the stone which Jacob used as a pillow,
nor the ram which Abraham offered up
instead of his son; for these, though they are
things, are also signs o other things. They are
signs of another kind, those which are never
employed except as signs: for example,
words No one uses words except as signs o
something else; and hence may be understood
what | call signs: these things, to wit, which
are used to indicate something else. Accord-
ingly, every signisalso athing; for what is not
athingisnothing at all. Every thing, however,
isnot also asign. And so, in regard to this dis-
tinction between things and signs, | shall,
when | speak of things, speak in such away
that even if some o them may be used as
signs also, that will not interfere with the divi-
sion d the subject according to which | am to
discuss things first and signs afterwards. But
we must carefully remember that what we
have now to consider about things is what
they are in themselves, not what other things
they are signs of.
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Chapter 3 - Some things are for use, some
for enjoyment.

3. There are some things, then, which are to
be enjoyed, others which are to be used, others
still which enjoy and use. Those things which
areobjectsaf enjoyment make us happy. Those
things which are objects of use assist, and (so
to speak) support usin our effortsafter happi-
ness, so that we can attain the things that make
us happy and rest in them. We ourselves,
again, who enjoy and use these things, being
placed among both kinds of objects, if we set
ourselves to enjoy those which we ought to
use, are hindered in our course, and some-
times even led away from it; so that, getting
entangled in the love of lower gratifications,
we lag behind in, or even altogether turn back
from, the pursuit of the real and proper objects
o enjoyment.

Chapter 4.—Differenceof use and enjoy-
ment.

4. For toenjoy athing isto rest with satisfac-
tioninit for its own sake. To use, on the other
hand, is to employ whatever means are at
one's disposal to obtain what one desires, if it
isaproper object o desire; for an unlawful use
ought rather to be called an abuse. Suppose,
then, we were wanderersin a strange country,
and could not live happily away from our
fatherland, and that we felt wretched in our
wandering, and wishing to put an end to our
misery, determined to return home. We find,
however, that we must make use of some
mode o conveyance, either by land or water,
in order to reach that fatherland where our
enjoyment is to commence. But the beauty of
the country through which we pass, and the
very pleasure d the motion, charm our hearts,
and turning these things which we ought to
use into objects d enjoyment, we become
unwilling to hasten the end of our journey;
and becoming engrossed in a factitious
delight, our thoughts are diverted from that
home whose delights would make us truly
happy. Suchisapictured our conditionin this
life o mortality. We have wandered far from

God; and if we wish to return to our Father's
home, this world must be used, not enjoyed,
that so the invisible things of God may be
clearly seen, being understood by the things
that are made, —that is, that by means of what
is materiat and temporary we may lay hold
upon that which is spiritual and eternal.

BOOK I1.
Chapter 1. - Signs, their nature and variety

1. As when | was writing about things, |
introduced the subject with awarning against
attending to anything but what they are in
themselves, even though they are signs o
something else, so now, when | come in its
turn to discuss the subject of signs, | lay down
thisdirection, not to attend to what they arein
themselves, but to the fact that they are signs,
that is, to what they signify. For a sign is a
thing which, over and above theimpression it
makes on the senses, causes something else to
comne into the mind as a consequence of itself:
as when we see a footprint, we conclude that
an animal whose footprint thisis has passed
by; and when we see smoke, we know that
there is fire beneath; and when we hear the
voiced aliving man, wethink o thefeelingin
his mind; and when the trumpet sounds, sol-
diers know that they are to advance or retrest,
or dowhatever else thestate o battle requires.

2. Now some signs are natural, others con-
ventional. Natural signsare thosewhich, apart
from any intention or desire d using them as
signs, do yet lead to the knowledge of some-
thing else, as, for example, smokewhen it indi-
cates fire. For it is not from any intention of
making it asign that itisso, but through atten-
tion to experiencewe come to know that fireis
beneath, even when nothing but smoke can be
seen. And the footprint o an animal passing
by belongsto thisclassdf signs. And the coun-
tenance of an angry or sorrowful man indi-
catesthefeelingin hismind, independently o
hiswill: and in the sameway every other emo-
tion of the mind is betrayed by the tell-tale
countenance, even though we do nothing with
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theintention of making it known. Thisclassd
signs, however, it is no part  my design to
discuss at present. But as it comes under this
division o the subject, | could not altogether
pass it over. It will be enough to have noticed
it thusfar.

Chapter 2. - Of the kind of signswe are
now concerned with.

3. Conventional signs, on the other hand, are
those which living beings mutually exchange
for the purpose o showing, as well as they
can, the feelings o their minds, or their per-
ceptions, or their thoughts. Nor is there any
reason for giving a sign except the desire of
drawing forth and conveying into another's
mind what the giver of the sign hasin hisown
mind. We wish, then, to consider and discuss
this class o signs so far as men are concerned
with it, because even the signs which have
been givenus o God, and which are contained
in theHoly Scriptures, were made known to us
through men—those! namely, who wrote the
Scriptures. The beasts, too, have certain signs
among themselves by which they make
known the desires in their mind. For when the
poultry-cock has discovered food, he signas
with his voice for the hen to run to hi m and
the dove by cooing calls his mate, or is called
by her in turn; and many signs o the same
kind are matters d common observation. Now
whether these signs, like the expression or the
cry d aman in grief, follow the movement o
themind instinctively and apart from any pur-
pose, or whether they are really used with the
purpose d signification, is another question,
and does not pertain to the matter in hand.
And this part of the subject I exclude from the
scope d thiswork as not necessary to my pre-
sent object.

Chapter 3. - Among signs, words hold the
chief place.

4. O thesigns, then, by which men commu-
nicate their thoughts to one another, some
relate to the sense d sight, some to that d
hearing, a very few to the other senses. For,

when we nod, we give no sign except to the
eyesd the man to whomwewish by thissign
toimpart our desire. And some convey a great
deal by themotion o the hands: and actors by
movements d al their limbs givecertain signs
to theinitiated, and, so to speak, address their
conversation to the eyes: and themilitary stan-
dards and flags convey tluough the eyes the
will o the commanders. And all these signs
areasit wereakind of visiblewords. Thesigns
that address themselves to the ear are, as |
have said, more numerous, and for the most
part consist of words. For though the bugle
and the flute and the lyre frequently give not
only a sweet but a significant sound, yet all
these signs are very few in number compared
with words. For among men words have
obtained far and away the chief place as a
means of indicating the thoughts of the mind.
Our Lord, it is hue, gave a sign through the
odour d the ointment which was poured out
upon his feet; and in the sacrament of His
body and blood He signified Hiswill through
the sense of taste; and when by touching the
hem o His garment the woman was made
whole, the act was not wanting in significance.
But the countless multitude o the signs
through which men express their thoughts
consist o words. For | have been able to put
into words all those signs, the various classes
o which | have briefly touched upon, but |
could by no effort express words in terms of
thosesigns...

Chapter 17. - Origin of the legend of the
nine Muses.

27. For we must not listen to the falsities of
heathen superstition, which represent the nine
muses as daughters o Jupiter and Mercury.
Varro refutes these, and | doubt whether any
one can be found among them more curious or
more learned in such matters. He says that a
certain state (I don't recollect the name)
ordered from each d three artistsa set o stat-
uesd the Muses, to be placed asan offeringin
the temple d Apollo, intending that whichev-
er d the artists produced the most beautiful
statues, they should select and purchase from
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him. It so happened that these artists executed
their works with equal beauty, that al nine
pleased the state, and that all were bought to
be dedicated in the temple of Apollo; and he
says that afterwards Hesiod the poet gave
names to them all. It was not Jupiter, therefore,
that begat the nine Muses, but three artists cre-
ated three each. And the state had originally
given the order for three, not because it had
seen them in visions, nor because they had
presented themselves in that number to the
eyesd any d the citizens, but because it was
obviousto remark that all sound, which is the
material of song, is by nature o three kinds.
For it iseither produced by thevoice, asin the
cased those who sing with the mouth without
an instrument; or by blowing, asin the case of
trumpets and flutes; or by striking, asin the
case of harps and drums, and all other instru-
ments that give their sound when struck.

Chapter 18 - No help isto be despised, even
though it come from a profane source.

28 But whether thefact is as Varro has relat-
ed, or is not so, till we ought not to give up
music because d the superstition of the hea-
then, if we can derive anything from it that is
not of usefor the understanding o Holy Scrip-
ture; nor doesit follow that we must busy our-
selves with their theatrical trumpery because
we enter upon an investigation about harps
and other instruments, that may help us to lay
hold upon spiritual things. For we ought not to
refuse to learn letters because they say that
Mercury discovered them; nor because they
have dedicated temples to Justice and Virtue,
and prefer to worship in the form of stones
things that ought to have their place in the
heart, ought we on that account to forsake jus-
tice and virtue. Nay, but let every good and
hue Christian understand that wherever truth
may be found, it belongs to his Master; and
while he recognizes and acknowledges the
truth, even in their religious literature, let him
rgect the figments of superstition, and let him
grieve over and avoid men who, "when they
knew God, glorified hi mnot as God, neither
were thankful; but becamevainin their imagi-

nations, and their foolish heart was darkened.
Professing themsel ves to be wise, they became
fools, and changed theglory o the uncorrupt-
ible God into an image made like to corrupt-
ible man, and to birds, and four-footed beasts,
and creeping things."

Chapter 19 - Two kinds o heathen knowl-
edge.

29. But to explain morefully thiswhole topic
(for it isone that cannot be omitted), there are
two kinds o knowledge which are in vogue
among the heathen. One is the knowledge o
things instituted by men, the other of things
which they have noted, either as transacted in
the past or as instituted by God. The former
kind, that which deals with human institu-
tions, is partly superstitious, partly not.

Chapter 20 - The superstitious nature of
human institutions.

30. All the arrangements made by men for
the making and worshipping d idols are
superstitious, pertaining as they do either to
the worship o what is created or of some part
d it as God, or to consultationsand arrange-
ments about signs and leagues with devils,
such, for example, asare employed in the mag-
ical arts, and which the poets are accustomed
not so much to teach asto celebrate. And to this
class belong, but with a bolder reach of decep-
tion, the booksd theharuspices and augurs. In
this class we must place also all amulets and
cures which the medica art condemns,
whether these consist in incantations, or in
marks which they call characters, or in hanging
or tying on or even dancingin afashion certain
articles, not with reference to the condition o
the body, but to certain signs hidden or mani-
fest; and these remedies they cdl by the less
offensivename d physica, soasto appear not to
be engaged i n superstitious observances,but to
be taking advantage o the forces of nature.
Examplesd these are the ear-ringson the top
of each ear, or the rings d ostrichbone on the
fingers, or tellingyou when you hiccup to hold
your left thumbin your right hand.



36 LATE AR TIQUITY

31. 1o these we may add thousands d the
most frivolous practices, that are to be
observed if any part of the body should jump,
or if, when friends are walking arm-in-arm, a
stone, or adog, or aboy, should come between
them. And the kicking of astone, asif it were
adivider o friends, doeslessharm than to cuff
an innocent boy if he happens to run between
men who are walking side by side. But it is
delightful that the boys are sometimes
avenged by thedogs; for frequently menare so
superstitiousas to venture upon striking adog
who has run between them,—not with
impunity however, for instead of a supersti-
tious remedy, the dog sometimes makes his
assailantrun in hot hastefor areal surgeon. To
this class, too, belong the following rules: To
tread upon the threshold when you go back to
bed if any one should sneeze when you are
putting on your slippers; to return homeif you
stumble when going to a place; when your
clothes are eaten by mice, or to be morefright-
ened at the prospect of coming misfortune
than grieved by your present loss. Whence
that witty saying of Cato, who, when consult-
ed by aman who told him that mice had eaten
his boots, replied, "That is not strange, but it
would have been very strange indeed if the
boots had eaten the mice.”

Chapter 21 - Superstition of astrologers.

32. Nor can we exclude from this kind o
superstition those who were called genethliaci,
on account of their attention to birthdays, but
are now commonly called mathematici. For
these, too, although they may seek with pains
for the true position o the stars at the time of
our birth, and may sometimes even find it out,
yet in so far as they attempt thence to predict
our actions. grievously err, and sell inexperi-
enced men into a miserable bondage. For when
any freeman goesto an astrologer o this kind,
he gives money that he may come away the
slave either & Marsor o Venus, or rather, per-
haps, o all thestarsto which thosewhofirst fell
into this error, and handed it on to posterity,
have given the nameseither o beasts, or o men
with aview to confer honor on those men. And

thisis not to be wondered at, when we consid-
er that evenintimesmorerecent and nearer our
own, the Romans made an attempt to dedicate
the star which we call Lucifer to the name and
honor o Caesar. And thiswould, perhaps, have
been done, and the name handed down to dis-
tant ages, only that his ancestress Venus had
given her name to this star before hi m and
could not by any law transfer to her heirs what
shehad never possessed, nor sought to possess,
inlife. For whereaplacewasvacant, or not held
inhonor o any o thedead of former times, the
usual proceedingin such caseswas carried out.
For example, we havechanged thenames d the
months Quintilis and Sextilis to July and
August, naming them in honor o the men
Julius Caesar and Augustus Ceesar; and from
this instance any one who cares can easily see
that the stars spoken o above formerly wan-
dered in the heavens without the names they
now bear. But as the men were dead whose
memory peoplewere either compelled by royal
power or impelled by human folly to honor,
they seemed to think that in putting their
names upon the stars they were raising the
dead men themselvesto heaven. But whatever
they may be called by men, still there are stars
which God has made and set in order after His
own pleasure, and they have afixed movement,
by which the seasons are distinguished and
varied. And when any oneisborn, it iseasy to
observe the point at which this movement has
arrived, by used the rules discovered and laid
down by those who are rebuked by Holy Writ
intheseterms: " For if they were ableto know so
much that they could weigh theworld, how did
they not more easilyfind out the Lord thereof ?"

Chapter 22. — Thefolly of observing the
starsin order to predict the events of alife.

33, Buttodesireto predict the characters, the
acts, and the face o those who are born from
such an observation, is a great delusion and
great madness. And among those at least who
have any sort of acquaintance with matters of
this kind (which, indeed, are only fit to be
unlearnt again), this superstition is refuted
beyond thereach d doubt. For the observation
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isd the position of the stars, which they call
constellations, at the tine when the person
was born about whom these wretched men are
consulted by their still more wretched dupes.
Now it may happen that, in the case o twins,
onefollowsthe other out of the womb so close-
ly that there is no interval o time between
them that can be apprehended and marked in
the position o the constellations. Whence it
necessarily follows that twins are in many
casesborn under the same stars, while they do
not meet with equal fortune either in what
they do or what they suffer, but often meet
with fates so different that one o them has a
most fortunate life, the other a most unfortu-
nate. As, for example, we are told that Esau
and Jacob were born twins, and in such close
succession, that Jacob, who was born last, was
found to have laid hold with his hand upon
the heel o his brother, who preceded him.
Now, assuredly, the day and the hour o the
birth o these two could not be marked in any
way that would not give both the same con-
stellation. But what a difference there was
between the characters, the actions, the labors,
and the fortunes of these two, the Scriptures
bear witness, which are now so widely spread
asto bein the mouth o all nations.

34. Norisit to the point to say that the very
smallest and briefest moment that separates
the birth of twins, produces great effectsin
nature, and in the extremely rapid motion d
the heavenly bodies. For, although | may grant
that it doesproduce the greatest effects, yet the
astrologer cannot discover this in the constel-
lations, and it is by looking into these that he
professesto read thefates. If, then, he does not
discover the difference when he examines the
constellations, which must, o course, be the
same whether he is consulted about Jacob or
hisbrother, what doesit profit him that thereis
a difference in the heavens, which he rashly
and carelessly brings into disrepute, when
there is no difference in his chart, which he
looksinto anxiously but in vain? And so these
notions aso, which have their originin certain
signs d things being arbitrarily fixed upon by
the presumption of men, are to be referred to

the same class as if they were leagues and
covenants with devils.

Chapter 23. - Why we repudiate arts of div-
ination.

35, Forinthisway it comesto pass that men
who lust after evil thingsare, by a secret judg-
ment o God, delivered over to be mocked and
deceived, as the just reward o their evil
desires. For they are deluded and imposed on
by thefalse angels, to whom thelowest part o
the world has been put in subjection by the
law o God's providence, and in accordance
with His most admirable arrangement of
things. And the result d these delusions and
deceptionsis, that through these superstitions
and baneful modes d divination, many things
in the past and future are made known, and
turn out just as they are foretold; and in the
cased those who practicesuperstitiousobser-
vances, many things turn out agreeably to
their observances, and ensnared by these suc-
cesses, they become more eagerly inquisitive,
and involve themselves further and further in
a labyrinth d most pernicious error. And to
our advantage, the Word of God is not silent
about this species d fornication d the soul;
and it doesnot warn thesoul against following
such practices on the ground that those who
profess them speak lies, but it says, "Even if
what they tell you should come to pass, hear-
ken not unto them." For though the ghost o
the dead Samuel foretold the truth to King
Saul, that does not make such sacrilegious
observances as those by which his ghost was
brought up theless detestable; and though the
ventriloquist woman in the Acts of the Apos-
tles bore true testimony to the apostles d the
Lord, the Apostle Paul did not spare the evil
spirit on that account, but rebuked and cast it
out, and so made the woman clean.

36. All arts o this sort, therefore, are either
nullities, or are part o a guilty superstition,
springing out of a baleful fellowship between
men and devils, and areto be utterly repudiat-
ed and avoided by the Christian as the
covenants d a false and treacherous friend-
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the past, and into the arrangements of God's
providence. And of course, some pertain to the
bodilv senses, some to the intellect. Those
which are reached by the baodily senses we
either believe on testimony, or perceive when
they are pointed out to us, or infer from expe-
rience.

Chapter 28. - To what extent history is an
aid.

42, Anything, then, that we learn from histo-
ry about the chronology of past times assists
us very much in understanding the Scriptures,
even if it be learnt without the pale of the
Church as a matter of childish instruction. For
we frequently seek information about a variety
of matters by use of the Olympiads, and the
names of the consuls; and ignorance of the
consulship in which our Lord was born, and
that in which He suffered, has led some into
the error of supposing that He was forty-six
years of age when He suffered, that being the
number of years He was told by the Jews the
temple {which He took as a symbol of His
body) was in building. Now we know on the
authority of the evangelist that He was bap-
tized; but the number of years He lived after-
wards, although by putting His actions togeth-
er we can make it out, yet that no shadow of
doubt might arise from another source, can be
ascertained more clearly and more certainly
from a comparison of profane history with the
gospel. It will still be evident, however, that it
was not without a purpose it was said that the
temple was forty and six years in building; so
that, as this cannot be referred to our Lord’s
age, it may be referred to the more secret for-
mation of the body which, for our sakes, the
only-begotten Son of God, by whom all things
were made, condescended to put on.

43. As to the utility of history, moreover,
passing over the Greeks, what a great question
our own Ambrose has set at rest! For, when the
readers and admirers of Plato dared calum-
niously to assert that our Lord Jesus Christ
learnt all those sayings of His, which they are
compelled to admire and praise, from the

books of Plato—because (they urged) it cannot
be denied that Plato lived long before the com-
ing of our Lord!—did not the illustrious bish-
op, when by his investigations into profane
history he had discovered that Plato was
through Jeremiah's means initiated into our
literature, so as to be able to teach and write
those views of his which are so justly praised?
For not even Pythagoras himself, from whose
successors these men assert Plato learnt theol-
ogy, lived at a date prior to the books of that
Hebrew race, among whom the worship of
one God sprang up, and of whom as concern-
ing the flesh our Lord came. And thus, when
we reflect upon the dates, it becomes much
more probable that those philosophers learnt
whatever they said that was good and true
from our literature, than that the Lord Jesus
Christ learnt from the writings of Flato,—a
thing which it is the height of folly to believe.

44. And even when in the course of an his-
torical narrative former institutions of men
are described, the history itself is not to be
reckoned among human institutions;
because things that are past and gone and
cannot be undone are to be reckoned as
belonging to the course of time, of which
God is the author and governor. For it is one
thing to tell what has been done, another to
show what ought to be done. History nar-
rates what has been done, faithfully and
with advantage; but the books of the harus-
pices, and all writings of the same kind, aim
at teaching what ought to be done or
observed, using the boldness of an adviser,
not the fidelity of a narrator.

Chapter 29. — To what extent natural science
is an exegetical aid.

45. Thereis also a species of narrative resem-
bling description, in which not a past but an
existing state of things is made known to
those who are ignorant of it. To this species
belongs all that has been written about the sit-
uation of places, and the nature of animals,
trees, herbs, stones, and other bodies. And of
this species I have treated above, and have
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shown that this kind of knowledge is service-
able in solving the difficulties of Scripture, not
that these objects are to be used conformably
to certain signs as nostrums or the instru-
ments of superstition; for that kind of knowl-
edge I have already set aside as distinct from
the lawful and free kind now spoken of. For it
is one thing to say: If you bruise down this
herb and drink it, it will remove the pain from
your stormach; and another to say: If you hang
this herb round your neck, it will remove the
pain from your stomach, In the former case
the wholesome mixture is approved of, in the
latter the superstitious charm is condemned;
although indeed, where incantations and
invocations and marks are not used, it is fre-
quently doubtful whether the thing that is tied
or fixed in any way to the body to cure it, acts
by a natural virtue, in which case it may be
freely used; or acts by a sort of charm, in
which case it becomes the Christian to avoid it
the more carefully, the more efficacious it may
seem to be. But when the reason why a thing
is of virtue does not appear, the intention with
which it is usedis of great importance, at least
in healing or in tempering bodies, whether in
medicine or in agriculture.

46. The knowledge of the stars, again, is not
a matter of narration, but of description. Very
few of these, however, are mentioned in Scrip-
ture. And as the course of the moon, which is
regularly employed in reference to celebrating
the anniversary of our Lord’s passion, is
known to most people; so the rising and set-
ting and other movements of the rest of the
heavenly bodies are thoroughly known to very
few, And this knowledge, although in itself it
involves no superstition, renders very little,
indeed almost no assistance, in the interpreta-
tion of Holy Scripture, and by engaging the
attention unprofitably is a hindrance rather;
and as it is closely related to the very perni-
cious error of the diviners of the fates, it is
more convenient and becoming to neglect it. It
involves, moreover, in addition to a descrip-
tion of the present state of things, something
like a narrative of the past also; because one
may go back from the present posifion and

motion of the stars, and trace by rule their past
movements. It involves also regular anticipa-
tions of the future, not in the way of forebod-
ings and omens, but by way of sure calcula-
tion; not with the design of drawing any infor-
mation from thern as to our own acts and fates,
in the absurd fashion of the genethliaci, but
only as to the motions of the heavenly bodies
themselves. For, as the man who computes the
moon's age can tell, when he has found out her
age to-day, what her age was any number of
years ago, or what will be her age any number
of years hence, in just the same way men who
are skilled in such computations are accus-
tomed to answer like questions about every
one of the heavenly bodies. And [ have stated
what my views are about all this knowledge,
so far as regards its utility.

Chapter 30, — What the mechanical arts con-
tribute to exegetics.

47. Further; as to the remaining arts, whether
those by which something is made which,
when the effort of the workman is over, rerains
as a result of his work, as, for example, a house,
a bench, a dish, and other things of that kind; or
those which, so to speak, assist God in His oper-
ations, as medicine, and agriculture, and navi-
gation; or those whose sole result is an action, as
dancing, and racing, and wrestling;—in all
these arts experience teaches us to infer the
future from the past. For no man who is skilled
in any of these arts moves his limbs in any oper-
ation without connecting the memory of the
past with the expectation of the future. Now of
these arts a very superficial and cursory knowl-
edge is to be acquired, not with a view to prac-
ticing them (unless some duty compel us, a
matter on which 1 do not touch at present), but
with a view to forming a judgment about them,
that we may not be wholly ignorant of what
Scripture means to convey when itemploys fig-
ures of speech derived from these arts.

Chapter 31. - Use of dialectics. Of fallacies.

48. There remain those branches of knowl-
edge which pertain not to the bodily senses,
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but to theintellect, among which thescienced
reasoning and that  number are the chief.
The science d reasoning is d very great ser-
vicein searchinginto and unravelling all sorts
d questions that come up in Scripture, only in
theuse d it we must guard against thelove d
wrangling, and the childish vanity o entrap-
ping an adversary. For there are many o what
are called sophisins, inferences in reasoning
that are false, and yet so close an imitation o
thetrue, asto deceive not only dull people, but
clever men too, when they are not on their
guard. For example, one man lays before
another with whom heis talking, the proposi-
tion, "What I am, you are not." The other
assents, for the proposition isin part true, the
one man being cunning and the other smple,
Then the first speaker adds: "I am aman;" and
when the other has given his assent to this
also, the first draws his conclusion: " Then you
are not aman." Now d this sort d ensnaring
arguments, Scripture, as | judge. expresses
detestation in that place where it is said,
"There is one that showeth wisdom in words,
and is hated;" although indeed, a style o
speech which is not intended to entrap, but
only aims at verbal ornamentation more than
is consistent with seriousness  purpose, is
also called sophistical.

49. There arealso valid processes of reason-
ing which lead to false conclusions, by follow-
ing out toitslogical consequences the error o
the man with whom one is arguing; and these
conclusions are sometimes drawn by a good
and learned man, with the object d making
the person from whose error these conse-
guences result, feel ashamed o them, and o
thusleading him to give up his error, when he
finds that if he wishes toretain hisold opinion,
he must o necessity also hold other opinions
which he condemns. For example.. the apostle
did not draw true conclusions when he said,
"Then isChrist not risen," and again, " Thenis
our preaching vain, and your faith is aso
vain;" and further on drew other inferences
which are all utterly false; for Christ hasrisen,
the preaching o those who declared this fact
was not in vain, nor was their faith in vain

who had believed it. But al these false infer-
ences followed legitimately from the opinion
of those who said that there is no resurrection
o the dead. These inferences, then, being
repudiated as fase, it follows that since they
would be trueif the dead rise not, there will be
aresurrection of the dead. As, then, valid con-
clusionsmay be drawn not only from true but
from false propositions, the laws of valid rea-
soning may easily belearnt in the schools, out-
side the pale o the Church. But the truth o
propositions must be inquired into in the
sacred books dof the Church.

Chapter 32. -Valid logical sequenceis not
devised but only observed by man.

50. And yet the validity of logical sequences
is not a thing devised by men, but is observed
and noted by them that they may be able to
learn and teach it; for it exists eternally in the
reason o things, and has its origin with God.
For as the man who narrates the order o
events does not himself create that order; and
as hewho describesthe situationsd places, or
the natures o animals, or roots, or minerals,
doesnot describe arrangementsd man; and as
he who points out the stars and their move-
ments does not point out anything that he
himself or any other man has ordained; —in
the same way, he who says, " When the conse-
quent is false, the antecedent must also be
fdse" sayswhat is most true; but he does not
himself makeit so, he only pointsout that it is
s0. And itisupon thisrulethat thereasoning |
have quoted from the Apostle Paul proceeds.
For the antecedent is, " Thereis no resurrection
d the dead,” —the position taken up by those
whose error the apostle wished to overthrow.
Next, from this antecedent, the assertion, viz.,
that there is no resurrection o the dead, the
necessary consequence is, " Then Christ is not
risen.” But this consequenceisfalse, for Christ
has risen; thereforethe antecedentis also false.
But the antecedent is, that thereis no resurrec-
tion of the dead. Now all this is briefly
expressed thus: If there is no resurrection of
the dead, then is Christ not risen; but Christis
risen, therefore there is a resurrection o the
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dead. This rule, then, that when the conse-
guent is removed, the antecedent must also be
removed, is not made by man, but only point-
ed out by him. And this rule has reference to
thevalidity o thereasoning, not to thetruth of
the statements.

Chapter 33.-Falseinferences may be drawn
from valid reasonings, and viceversa.

51 Inthis passage, however, where the argu-
ment is about the resurrection, both the law of
the inference is valid, and the conclusion
arrived at is true. But in the case d false con-
clusions, too, thereisavalidity o inferencein
some such way as the following. Let us sup-
pose some man to have admitted: If a snail is
an animal, it has avoice. Thisbeing admitted,
then, when it has been proved that the snail
has no voice, it follows (sincewhen the conse-
guent is proved false, the antecedent is also
false) that the snail is not an animal. Now this
conclusion is false, but it is a true and valid
inference from the false admission. Thus, the
truth of a statement stands on its own merits;
the validity of an inference depends on the
statement or the admission of the man with
whom one is arguing. And thus, as 1 said
above, a false inference may be drawn by a
valid process of reasoning, in order that he
whose error we wish to correct may be sorry
that he has admitted the antecedent, when he
sees that its logical consequences are utterly
untenable. And hence it is easy to understand
that as the inferences may be unsound where
the opinions are false, so theinferencesmay be
unsound where the opinions are. true. For
example, suppose that a man propounds the
statement, "If thisman isjust, heisgood," and
we admit its truth. Then he adds, "But he is
not just;" and when we admit this too, he
draws the conclusion, "Therefore he is not
good." Now although every oned these state-
ments may be true, still the principle o the
inferenceis unsound. For it isnot true that, as
when the consequent is proved false the
antecedent is also fase, so when the
antecedent is proved false the consequent is
false. For thestatement is true, "'If heisan ora-

tor, he isaman." But if we add, ""Heis not an
orator," the consequence does not follow, "He
isnotaman."

Chapter 34. - It is one thing to know the
laws of inference, another to know the truth
of opinions.

52. Thereforeitisone thing to know the laws
of inference, and another to know the truth of
opinions. In the former case we learn what is
consequent, what isinconsequent, and what is
incompatible. An example d aconsequent is,
"If heisan orator, heisaman;" of aninconse-
quent, "If heis aman, heisan orator;" o an
incompatible, "If he is a man, he is a
quadruped.” In theseinstanceswejudged the
connection. In regard to the truth o opinions,
however, we must consider propositions as
they stand by themselves, and not in their con-
nection with one another; but when proposi-
tions that we are sure about are joined by a
valid inference to propositions that are true
and certain, they themselves, too, necessarily
become certain” Now some, when they have
ascertained the vaidity o theinference, plume
themselves asif thisinvolved also the truth of
the propositions. Many, again, who hold the
true opinions have an unfounded contempt
for themselves, because they are ignorant o
the laws o inference; whereas the man who
knows that there is a resurrection of the dead
is assuredly better than the man who only
knows that it followsthat if there is no resur-
rection d thedead, then is Christ not risen.

Chapter 35. - The science o definitionis not
false, though it may beapplied tofalsities.

53. Again, the science d definition, o divi-
sion, and o partition, although it is frequent-
ly applied to falsities, is not itself false, nor
framed by man's device, but is evolved from
the reason o things. For although poets have
applied it to their fictions, and false philoso-
phers, or even heretics—that is, false Chris-
tians—to their erroneous doctrines, that is no
reason why it should be false, for example,
that neither in definition, nor in division, nor
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benevolence to undertake the labour for the
advantage d his brethren. In this way he
might arrange in their several classes, and
give an account of the unknown places, and
animals, and plants, and trees, and stones,
and metals, and other species o things that
are mentioned in Scripture, taking up these
only, and committing his account to writing.
This might aso be done in relation to num-
bers, so that the theory of those numbers, and
those only, which are mentioned in Holy
Scripture, might be explained and written
down. And it may happen that some or all of
these things have been done already (asl have
found that many things | had no notion d
have been worked out and committed to writ-
ing by good and learned Christians), but are
either lost amid the crowds o the careless, or
are kept out o sight by the envious. And | am
not sure whether the same thing can be done
in regard to the theory o reasoning; but it
seems to meit cannot, because this runslikea
system of nerves through the whole structure
of Scripture, and on that account is of more
service to the reader in disentangling and
explaining ambiguous passages, d which |
shall speak hereafter, than in ascertaining the
meaning of unknown signs, the topic | am
now discussing.

Chapter 40. - Whatever has been rightly said
by the heathen, we must appropriate to our
use.

60. Moreover, if those who are called
philosophers, and especialy the Platonists,
have said aught that is true and in harmony
with our faith, we are not only not to shrink
from it, but to claim it for our own use from
those who have unlawful possession o it. For,
as the Egyptians had not only the idols and
heavy burdens which the people o Israel
hated and fled from, but also the vessels and
ornaments of gold and silver, which the same
people when going out o Egypt appropriated
to themselves, designing them for a better use.
not doing this on their own authority, but by
the command of God, the Egyptians them-
selves, in their ignorance, providing them with

things which they themselves were not mak-
ing a good use of; in the same way all branch-
esd heathen learning have not only false and
superstitious fancies and heavy burdens o
unnecessary toil, which every one of us, when
going out under the leadership of Christ from
the fellowship of the heathen, ought to abhor
and avoid; but they contain also libera
instruction which is better adapted to the use
d the truth, and some most excellent precepts
o morality; and some truths in regard even to
the worship d the One God are found among
them. Now these are, so to speak, their gold
and silver, which they did not create them-
selves, but dug out o the mines of God's prov-
idence which are everywhere scattered
abroad, and are perversely and unlawfully
prostituting to the worship o devils. These,
therefore, the Christian, when he separates
himsdlf in spirit from the miserable fellowship
d these men, ought to take away from them,
and to devote to their proper usein preaching
the gospel. Their garments, aso,—that is,
human institutions such as are adapted to that
intercourse with men which is indispensable
in thislife, —we must take and turn to a Chris-
tian use.

61. And what else have many good and
faithful menamong our brethren done? Do we
not see with what aquantity of gold and silver
and garments Cyprian, that most persuasive
teacher and most blessed martyr, was loaded
when he came out o Egypt? How much Lac-
tantius brought with him? And Victorinus,
and Optatus, and Hilary, not to speak o living
men! How much Greeks out o number have
borrowed! And prior to al these, that most
faithful servant of God, Moses, had done the
same thing; for o himit iswritten that hewas
learned in dl the wisdom o the Egyptians.
And to none of all these would heathen super-
stition (especiallyin those times when, kicking
against the yoke o Christ, it was persecuting
the Christians) have ever furnished branches
d knowledgeit held useful, if it had suspected
they were about to turn them to the use of
worshipping the One God, and thereby over-
turning the vain worship o idols. But they
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gave their gold and their silver and their gar-
mentsto the people of God as they were going
out of Egypt, not knowing how the thingsthey
gave would be turned to the service of Christ.
For what was done at the time of the exodus
was no doubt a type prefiguring what hap-
pens now. And this | say without prejudice to
any other interpretation that may be as good,
or better.

Chapter 41. -What kind of spirit is required
for the study of Holy Scripture.

62. But when the student of the Holy Scrip-
tures, prepared in the way | have indicated,
shall enter upon his investigations, let him
constantly meditate upon that saying of the
apostle's, "Knowledge puffeth up, but charity
edifieth.” For so he will feel that, whatever
may be the riches he brings with him out of
Egypt, yet unless he has kept the passover, he
cannot besafe. Now Christ is our passover sac-
rificedfor us, and thereisnothing the sacrifice
o Christ more clearly teaches us than the call
which Hehimself addressesto thosewhom He
sees toiling in Egypt under Pharoah: " Come
unto me, all ye that labour and are heavy
laden, and | will give you rest. Teke my yoke
upon you, and learn of me; for | am meek and
lowly in heart; and ye shall find rest unto your
souls. For my yokeis easy, and my burden is
light." Towhom isit light but to the meek and
lowly in heart, whom knowledge doth not
puff up, but charity edifieth? L et them remem-
ber, then, that those who celebrated the
passover at that time in type and shadow,
when they were ordered to mark their door-
posts with the blood of the lamb, used hyssop
to mark them with. Now this is a meek and
lowly herb, and yet nothing is stronger and
more penetrating than its roots; that being
rooted and grounded in love, we may be able
to comprehend with all saints what is the
breadth, and length, and depth, and height, —
that is, to comprehend the cross of our Lord,
the breadth o which isindicated by the trans-
verse wood on which the hands are stretched,
its length by the part from the ground up to
the cross-bar on which the whole body from

the head downwards isfixed, its height by the
part which is hidden, being fixed in the earth.
And by this sign d the cross al Christian
actionis symbolized, viz., to do good worksin
Chrigt, to cling with constancy to Him, to hope
for heaven, and not to desecrate the sacra-
ments. And purified by this Christian action,
we shall be able to know even "the love of
Christ which passeth knowledge," who is
equal to the Father, by whom all things, were
made, ""that we may befilled with all the full-
ness d God." There is besides in hyssop a
purgative virtue, that the breast may not be
swollen with that knowledge which puffeth
up, nor boast vainly of the riches brought out
from Egypt. "Purge me with hyssop,” the
psalmist says, "and | shall be clean; wash me,
and | shall be whiter than snow. Make me to
hear joy and gladness." Then he immediately
adds, to show that it is purifying from pride
that is indicated by hyssop, "that the bones
which Thou hast broken may rejoice.”

Chapter 42. - Sacred Scripture compared
with profane authors.

63. But just as poor as the store o gold and
silver and garments which the people of Israel
brought with them out of Egypt was in com-
parison with the richeswhich they afterwards
attained at Jerusalem, and which reached their
heightin the reign of King Solomon, so poor is
al the useful knowledge which is gathered
from the books d the heathen when compared
with the knowledge o Holy Scripture. For
whatever man may have learnt from other
sources, if it is hurtful, it is there condemned;
if itisuseful, itistherein contained. And while
every man may find thered | that he haslearnt
o useful elsewhere, he will find therein much
greater abundance things that are to be found
nowhere else, but can belearnt in the wonder-
ful sublimity and wonderful simplicity o the
Scriptures.

When, then, the reader is possessed o the
instruction here pointed out, so that unknown
signs have ceased to be a hindrance to him;
when heismeek and lowly d heart, subject to
the easy yoke of Christ, and loaded with His
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light burden, rooted and grounded and built
up infaith, so that knowledge cannot puff hi m
up, let him then approach the consideration
and discussion of ambiguous signs in Scrip-
ture. And about these | shal now, in a third.
book, endeavor to say what the Lord shall be
pleased to vouchsafe.

City ¢ God
Book I.

Preface, explaining hisdesign in undertak-
ing this work.

The glorious city of God is my themein this
work, which you, my dearest son Marcellinus,*
suggested, and which is due to you by my
promise. | have undertaken its defence against
those who prefer their own gods to the
Founder o thisdty,—a city surpassingly glori-
ous, whether weview it asit still livesby faith
in thisfleeting course of time. and sojournsasa
stranger in the midst of the ungodly, or as it
shall dwell in the fixed stability o its eternal
seat, which it now with patience waits for,
expecting until "righteousness shall return
unto judgment,” and it obtain, by virtue o its
excellence, final victory and perfect peace. A
great work this, and an arduous; but God ismy
helper. For | am aware what ability is requisite
to persuade the proud how great is the virtue
d humility, which raises us not by a quite
human arrogance, but by adivine grace, above
all earthly dignities that totter on this shifting
scene. For the King and Founder of thiscity o
which we speak, hasin Scripture uttered to His
people a dictum o the divine law in these
words: "God resisteth the proud, but giveth
grace unto the humble." But this, which is
God's prerogative, the inflated ambition o a
proud spirit also affects, and dearly loves that
this be numbered among its attributes, to
" Show pity to the humbled soul,
And crush the sons of pride."

And therefore, as the plan o this work we
have undertaken requires, and as occasion

offers,we must speak aso o this earthly city,
which, though it be mistress d the nations, is
itself ruled by itslust of rule.

Chapter 1. - Of the adversaries o the name
o Christ, whom the barbarians for Christ's
sake spared when they stormed the city.

For to this earthly city belong the enemies
against whom | have to defend the city o God.
Many d them, indeed, being reclaimed from
their ungodly error, have become sufficiently
creditablecitizensd this city; but many are so
inflamed with hatred against it, and are so
ungrateful to its Redeemer for Hissignal ben-
efits, as to forget that they would now be
unable to utter a single word to its prejudice,
had they not foundin itssacred places, asthey
fled from the enemy's steel, that life in which
they now boast themselves.2 Are not those
very Romans, who were spared by the barbar-
ians through their respect for Christ, become
enemiesto the name o Christ? Thereliquaries
o themartyrsand thechurches of theapostles
bear witness to this; for in the sack of the city
they were open sanctuary for all who fled to
them, whether Christian or Pagan. To their
very threshold the blood-thirsty enemy raged;
there hismurderousfury owned alimit. Thith-
er did such o the enemy ashad any pity con-
vey thoseto whom they had given quarter, lest
any less mercifully disposed might fall upon
them, And, indeed, when even those murder-
ers who everywhere else showed themselves
pitilesscame to those spots where that wasfor-
bidden which the license of war permitted in
every other place, their furious rage for
slaughter was bridled, and their eagerness to
take prisoners was quenched. Thus escaped
multitudes who now reproach the Christian
religion, and impute to Christ theillsthat have
befallentheir city; but the preservation of their
own life—a boon which they owe to the
respect entertained for Christ by the barbar-
ians—they attribute not to our Christ, but to
their own good luck. They ought rather, had
they any right perceptions, to attribute the
severitiesand hardshipsinflicted by their ene-
mies, to that divine providence which is wont
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to reform the depraved manners d men by
chastisement, and which exerciseswith similar
afflictions the righteous and praiseworthy, —
either translating them, when they have
passed through the trial, to a better world, or
detaining them still on earth for ulterior pur-
poses. And they ought to attribute it to the
spirit o these Christian times, that, contrary to
the custom of war, these bloodthirsty barbar-
iansspared them, and spared them for Christ's
sake, whether this mercy was actualy shown
in promiscuous places, or in those places spe-
cidly dedicated to Christ's name, and o which
the very largest were selected as sanctuaries,
that full scope might thus be given to the
expansive compassion which desired that a
large multitude might find shelter there.
Thereforeought they to give God thanks, and
with sincere confession flee for refuge to His
name, that so they may escape the punishment
d eternal fire—they who with lying lips took
upon them this name, that they might escape
the punishment of present destruction. For of
thosewhom you seeinsolently and shameless-
ly insulting the servants d Christ, there are
numbers who would not have escaped that
destruction and slaughter had they not pre-
tended that they themselveswere Christ's ser-
vants. Y& now, in ungrateful pride and most
impious madness, and at therisk o being pun-
ished in everlasting darkness, they perversely
oppose that name under which they fraudu-
lently protected themselves for the sake of
enjoying the fruits of this brief life....

Chapter 8. — Of the advantages and disad-
vantages which often indiscriminately
accrueto good and wicked men.

Will some one say, Why, then, was this divine
compassion extended even to the ungodly and
ungrateful ? Why, but because it was the mercy
d Him who daily "maketh His sun to rise on
the evil and on the good, and sendeth rain on
thejust and on the unjust." For though some of
these men, taking thought o this, repent of
their wickedness and reform, some, as the
apostle says, "despising the riches of His
goodness and long-suffering, after their hard-

ness and impenitent heart, treasure up unto
themselveswrath against theday o wrath and
revelation o the righteous judgment of God,
who will render to every man according to his
deeds:" nevertheless does the patience o God
still invite the wicked to repentance, even as
the scourge d God educates the good to
patience. And so, too, does the mercy o God
embrace the good that it may cherish them, as
the severity d God arrests the wicked to pun-
ish them. To the divine providence it has
seemed good to prepare in the world to come
for the righteous good things, which the
unrighteous shall not enjoy; and for the
wicked evil things, by which the good shall
not be tormented. But asfor the good things of
thislife, and itsills, God has willed that these
should be common to both; that we might not
too eagerly covet the things which wicked
men are seen equally to enjoy, nor shrink with
an unseemly fear from the ills which even
good men must suffer.

There s, too, a very great differencein the
purpose served both by thoseevents whichwe
call adverse and those called prosperous. For
the good manis neither uplifted with the good
things d time, nor broken by itsills, but the
wicked man, because he is corrupted by this
world's happiness, feels himself punished by
its unhappiness. Ye often, even in the present
distribution o temporal things, does God
plainly evince His own interference. For if
every sin were now visited with manifest pun-
ishment, nothing would seem to be reserved
for thefinal judgment; on the other hand, if no
sin received now a plainly divine punishment,
it would be concluded that there is no divine
providence at all. And so o the good things d
thislife: if God did not by avery visible liber-
ality confer these on some d those persons
who ask for them, we should say that these
good thingswere not at Hisdisposal; and if He
gave them to all who sought them, we should
suppose that such were the only rewards o
Hisservice; and such aservicewould make us
not godly, but greedy rather, and covetous.
Wherefore, though good and bad men suffer
alike, wemust not suppose that thereisno dif-
ference between the men themselves, because
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speak more explicitly, either in pleasure or in
virtue, or in both; in repose or in virtue, or in
both; in pleasure and repose, or in virtue, or in
all combined; in the primary objectsd nature,
or in virtue, or in both,—al these have, with a
marvelous shallowness, sought to find their
blessedness in thislife and in themselves. Con-
tempt has been poured upon suchideasby the
Truth, saying by the prophet, "The Lord
knoweth the thoughts d men" (or, as the
Apostle Paul cites the passage, "The Lord
knoweth the thoughts o the wi se") "that they
arevan."

For what flood of eloguence can suffice to
detail the miseries o this life? Cicero, in the
Qnsd ai on on the death o his daughter, has
spent &l his ability in lamentation; but how
inadeguate was even his ability here? For
when, where, how,.in thislife can these prima-
ry objects of nature be possessed so that they
may not be assailed by unforeseen accidents?
Is the body of the wise man exempt from any
pain which may dispel pleasure, from any dis-
quietude which may banish repose? The
amputation or decay o the members d the
body puts an end to its integrity, deformity
blights its beauty, weakness its hedlth, lassi-
tude its vigour, sleepiness or sluggishness its
activity —and which o theseisit that may not
assall the flesh of the wise man? Comely and
fitting attitudes and movements d the body
are numbered among the prime natural bless-
ings;, but what if some sickness makes the
members tremble? what if a man suffersfrom
curvature d the spine to such an extent that
his hands reach the ground, and he goes upon
al-fours like a quadruped? Does not this
destroy all beauty and grace in the body,
whether at rest or in motion? What shall | say
o thefundamental blessingsd the soul, sense
and intellect, o which the oneis given for the
perception, and the other for the comprehen-
sion d truth? But what kind o senseisit that
remains when aman becomes deaf and blind?
where are reason and intellect when disease
makes a man delirious?We can scarcely, or not
at al, refrain from tears, when we think d or
see the actions and words o such frantic per-
sons, and consider how different from and

even opposed to their own sober judgment
and ordinary conduct their present demeanor
is. And what shall | say o those who suffer
from demondacal possession? Where is their
own intelligence hidden and buried while the
malignant spirit is using their body and soul
according to his own will? And who is quite
sure that no such thing can happen to thewise
man in this Life? Then, as to the perception of
truth, what can we hope for even in this way
whilein the body, as weread in the true book
d Wisdom, "The corruptible body weigheth
down the soul, and the earthly tabernacle pres-
seth down the mind that museth upon many
things?' And eagerness, or desire o action, if
this is the right meaning to put on the Greek
dppm, is aso reckoned among the primary
advantages o nature; and yet is it not this
which produces those pitiable movements of
the insane, and those actions which we shud-
der to see, when sense is deceived and reason
deranged?

Infine, virtueitself, which is not among the
primary objects d nature, but succeeds to
them as the result of learning, though it holds
the highest place among human good things,
what isits occupation save to wage perpetual
war with vices,—not those that are outside o
us, but within; not other men's, but our own, —
awar which is waged especially by that virtue
which the Greekscall agEpoofvy, and we tem-
perance, and which bridles carnal lusts, and
prevents them from winning the consent o the
spirit to wicked deeds? For we must not fancy
that thereis no vice in us, when, asthe apostle
says, "The flesh lusteth against the spirit;" for
to thisvicethere is acontrary virtue, when, as
the same writer says, "The spirit lusteth
against the flesh." "For those two," he says,
"are contrary one to the other, so that you can-
not do the things which you would." But what
isit we wish to do when we seek to attain the
supreme good, unless that the flesh should
cease to lust against the spirit, and that there
be no vicein us against which the spirit may
lust?And as we cannot attain to thisin the pre-
sent life, however ardently we desire it, let us
by God's help accomplish at least this, to pre-
serve the soul from succumbing and yielding
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to the flesh that lusts against it, and to refuse
our consent to the perpetration d sin. Far beit
from us, then, to fancy that while we are still
engaged in thisintestine war, we have already
found the happiness which we seek to reach
by victory And who is there so wise that he
has no conflict at all to maintain against his
vices?

What shall | say of that virtue which is called
prudence? Is not all its vigilance spent in the
discernment d good from evil things, so that
no mistake may be admitted about what we
should desire and what avoid? And thus it is
itself a proof that we are in the midst o evils,
or that evilsarein us; for it teaches usthat it is
an evil to consent to sin, and a good to refuse
this consent. And yet this evil, to which pru-
dence teaches and temperance enables us not
to consent, isremoved from thislife neither by
prudence nor by temperance. And justice,
whose office it is to render to every man his
due, whereby thereisin man himself a certain
just order d nature, so that the soul is subject-
ed to God, and the flesh to the soul, and con-
sequently both soul and flesh to God,—does
not this virtue demonstrate that it is as yet
rather laboring towards its end than resting in
its finished work? For the soul is so much the
lesssubjected to God asit isless occupied with
the thought o God; and the flesh is so much
the less subjected to the spirit as it lusts more
vehemently against the spirit. So long, there-
fore, as we are beset by this weakness, this
plague, this disease, how shall we dare to say
that we are safe?and if not safe, then how can
we be aready enjoying our final beatitude?
Then that virtue which goes by the name o
fortitudeis the plainest proof o theillsd life,
for it istheseillswhich it is compelled to bear
patiently And this holds good, no matter
though the ripest wisdom co-exists with it.
And | am at alossto understand how the Stoic
philosophers can presume to say that these are
no ills, though at the same time they allow the
wise man to commit suicide and pass out of
thislifeif they becomeso grievous that he can-
not or ought not to endure them. But such is
the stupid pride o these men who fancy that
the supreme good can be found in thislife, and

that they can become happy by their own
resources, that their wise man, or at least the
man whom they fancifully depict as such, is
always happy, even though he become blind,
deaf, dumb, mutilated, racked with pains, or
suffer any conceivable calamity such as may
compel him to make away with himself; and
they are not ashamed to cal the life that is
beset with these evils happy O happy life,
which seeks the aid o death to end it?If it is
happy, let the wise man remain in it; but if
theseillsdrivehim out of it, in what senseisit
happy?Or how can they say that these are not
evils which conquer the virtue d fortitude,
and force it not only to yield, but so to rave
that it in one breath calls life happy and rec-
ommends it to be given up? For who is so
blind as not to see that if it were happy it
would not be fled from? And if they say we
should fleefromit on account o theinfirmities
that beset it, why then do they not lower their
pride and acknowledge that it is miserable?
Weas it, | would ask, fortitude or weakness
which prompted Cato to kill himself? for he
would not have done so had le not been too
weak to endure Ceesar’s victory. Where, then,
is his fortitude? It has yielded, it has suc-
cumbed, it has been so thoroughly overcome
as to abandon, forsake, flee this happy life. Or
wasit nolonger happy?Thenit was miserable.
How, then, were these not evils which made
life miserable, and a thing to be escaped from?

And therefore, those who admit that these
are evils, as the Peripatetics do, and the Old
Academy, the sect which Varro advocates,
express a more intelligibledoctrine; but theirs
also is a surprising mistake, for they contend
that thisis ahappy lifewhich is beset by these
evils, even though they beso great that he who
endures them should commit suicide to escape
them. " Painsand anguish d body," says Varro,
"are evils, and so much the worse in propor-
tion to their severity; and to escape them you
must quit thislife."" What life, | pray? Thislife,
he says, which is oppressed by such evils.
Then it is happy in the midst o these very
evils on account o which you say we must
quit it?Or doyou call it happy becauseyou are
at liberty to escape theseevilsby death? What,
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then, if by some secret judgment of God you
were held fast and not permitted to die, nor
suffered to live without these evils? In that
case, at least, you would say that such alife
was miserable. It is soon relinquished, no
doubt, but thisdoes not make it not miserable;
for were it eternal, you yourself would pro-
nounceit miserable. Its brevity, therefore, does
not clear it & misery; neither ought it to be
called happiness because it is a brief misery.
Certainly thereis amighty forcein these evils
which compel a man—according to them,
even awise mar —to cease to be aman that he
may escape them, though they say, and say
truly, that itisasit were thefirst and strongest
demand o nature that a man cherish himself,
and naturally therefore avoid death, and
should so stand hisown friend as to wish and
vehemently aim at continuing to exist as aliv-
ing creature, and subsisting in this union of
soul and body. There isa mighty forcein these
evils to overcome this natural instinct by
which death is by every means and with dl a
man's efforts avoided, and to overcome it is
desired, sought after, and if it cannot in any
other way be obtained, isinflicted by the man
on himself. There is a mighty force in these
evils which make fortitude a homicide, —if,
indeed, that isto becalled fortitude whichisso
thoroughly overcome by these evils, that it not
only cannot preserve by patience the man
whom it undertook to govern and defend, but
isitself obliged to kill him. The wise man, |
admit, ought to bear death with patience, but
whenitisinflictedby another.If, then, asthese
men maintain, heisobliged toinflictitonhi m
sdf, certainly it must be owned that the ills
which compel him to this are not only evils,
but intolerable evils. The life, then, which is
either subject to accidents, or environed with
evils so considerable and grievous, could
never have been called happy, if the men who
giveit thisname had condescended to yield to
the truth, and to be conquered by valid argu-
ments, when they inquired after the happy
life, as they yield to unhappiness, and are
overcome by overwhelming evils, when they
put themselves to death, and if they had not
fancied that the supreme good was tobefound

in this mortal life; for the very virtues d this
life, which are certainly the best and most use-
ful possessions, are al the more telling proofs
o itsmiseriesin proportion as they are helpful
against the violence d its dangers, toils, and
woes. For if these are true virtues,—and such
cannot exist save in those who have true
piety, —they do not professto be able to deliv-
er the men who possess them from all mis-
eries; for truevirtues tell no such lies, but they
profess that by the hope o the future world
this life, which is miserably involved in the
many and great evilsd thisworld, ishappy as
itis alsosafe. For if not yet safe, how could it
be happy? And therefore the Apostle Paul,
speaking not o men without prudence, tem-
perance, fortitude, and justice, but d those
whose lives were regulated by true piety, and
whose virtues were therefore hue, says, "For
we are saved by hope: now hope which is not
seen is not hope; for what a man seeth, why
doth he yet hope for? But if we hope for that
we see not, then do we with patience wait for
it." As, therefore,we are saved, sowe are made
happy by hope. And aswe do not as yet pos-
sess a present, but look for a future salvation,
so is it with our happiness, and this "with
patience;" for we are encompassed with evils,
which we ought patiently to endure, until we
come to the ineffable enjoyment o unmixed
good; for there shall be no longer anything to
endure. Salvation, such as it shall be in the
world to come, shall itsdf be our final happi-
ness. And this happiness these philosophers
refuse tobelievein, because they do not seeit,
and attempt to fabricatefor themselves a hap-
pinessin thislife, based upon avirtue whichis
asdeceitful asit is proud.

Chapter 5. — Of the social life, which,
though most desirable, isfrequently dis-
twmrbed by many distresses.

We give a much more unlimited approval to
their idea that thelife o the wise man must
besocial. For how could the city d God (con-
cerning which we are already writing no less
than the nineteenth book o thiswork) either
takeabeginning or be developed, or attainits
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proper destiny, if the life of the saints were
not a socia life? But who can enumerate all
the great grievances with which human soci-
ety abounds in the misery o this mortal
state? Who can weigh them?Hear how one of
their comic writers makes one o his charac-
ters express the common feelings o all men
in thismatter: "l am married; thisis one mis-
ery. Children are born to me; they are addi-
tional cares.” What shall | say of the miseries
of lovewhich Terence a so recounts— "dlights,
suspicions, quarrels, war to-day, peace to-
morrow?"' Is not human life full o such
things? Do they not often occur even in hon-
orable friendships? On al hands we experi-
ence these dlights, suspicions, quarrels, war,
al d which are undoubted evils; while, on
the other hand, peace is a doubtful good,
because we do not know the heart o our
friend, and though we did know it to-day, we
should be asignorant o what it might be to-
morrow. Who ought to be, or who are more
friendly than thosewho livein the same fam-
ily? And yet who can rely even upon this
friendship, seeing that secret treachery has
often broken it up, and produced enmity as
bitter as the amity was sweet, or seemed
sweet by the most perfect dissimulation?It is
on this account that the words of Cicero so
move the heart o every one, and provoke a
sigh: "There are no snares more dangerous
than thosewhich lurk under the guise d duty
or the name d the relationship. For the man
whoisyour declared foe you can easily baffle
by precaution; but this hidden, intestine, and
domestic danger not merely exists, but over-
whelms you before you can foresee and
examine it." It is also to this that allusion is
made by the divine saying, A man's foes are
those d his own household," —wordswhich
one cannot hear without pain; for though a
man have sufficient fortitude to endure it
with equanimity, and sufficient sagacity to
baffle the malice o a pretended friend, yet if
he himsdlf is a good man, he cannot but be
greatly pained at the discovery of the perfidy
d wicked men whether they have aways
been wicked and merely feigned goodness, or
have fallen from a better to a malicious dis-

position. If, then, home, the natural refuge
from the ills o life, is itself not safe, what
shall wesay d thecity, which, asit islarger,
is so much the more filled with lawsuits civil
and criminal, and is never freefrom the fear,
if sometimesfrom the actual outbreak, of dis-
turbing and bloody insurrections and civil
wars?...

Chapter 9. - Of thefriendship d the holy
angels, which men cannot be sure of in this
life, owing to the deceit of the demons who
hold in bondage the worshippers of a plu-
rality of gods.

The philosophers who wished us to have the
godsfor our friends rank thefriendship d the
holy angels in the fourth circle of society,
advancing now from thethreecircles of society
on earth to the universe, and embracing heav-
en itself. And in this friendship we have
indeed no fear that the angelswill grieve us by
their death or deterioration. But as we cannot
mingle with them as familiarly as with men
(which itsdf is one o the grievances d this
life), and as Satan, as we read, sometimes
transforms himsdlf into an angel d light, to
tempt thosewhom it is necessary to discipline,
or just to deceive, thereisgreat need o God's
mercy to preserve us from making friends d

demons,in disguise, while we fancy we have
good angelsfor our friends; for the astuteness
and deceitfulness of these wicked spirits is
equalled by their hurtfulness. Andis this not a
great misery of human life, that we are
involved in such ignorance as, but for God's
mercy, makesus aprey to these demons? And

it isvery certain that the philosophers d the
godless city, who have maintained that the
gods were their friends, had fallen a prey to
the malignant demons who rule that city, and

whoseeternal punishment isto beshared by it.

For the nature d these beings is sufficiently
evinced by the sacred or rather sacrilegious
observanceswhich form their worship, and by

thefilthy gamesin which their crimesarecele-

brated, and which they themselvesoriginated

and exacted from their worshippers as a fit

propitiation.
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Chapter 1o0. - The reward prepared for the
Saints after they have departed the trial of
thislife.

But not even the saints and faithful worship-
pers o the one true and most high God are
safe from the manifold temptations and
deceits o the demons. For m thii abode of
weakness, and in these wicked days, this
state d anxiety hasalso its use, stimulating us
to seek with keener longing for that security
where peace is complete and unassailable.
Therewe shall enjoy the giftsdf nature, that is
to say, all that God the Creator o all natures
has bestowed upon ours,—gifts not only
good, but eternal,—not only d the spirit,
healed now by wisdom, but also d the body
renewed by the resurrection. There the
virtues shall no longer be struggling against
any viceor evil, but shall enjoy thereward o
victory, the eternal peace which no adversary
shall disturb. This is the final blessedness,
this the ultimate consummation, the unend-
ing end. Here, indeed,. we are said to be
blessed when we have such peace as can be
enjoyed inagood life; but such blessednessis
mere misery compared to that final fdicity.
When we mortals possess such peace as this
mortal lifecan afford, virtue, if we areliving
rightly, makesaright use d the advantages of
this peaceful condition; and when we haveit
not: virtue makes a good use even o the evils
aman suffers. But thisis true virtue, whenit
refersal the advantages it makes a good use
of, and all that it doesin making good use o
good and evil things, and itself aso, to that
end in which we shall enjoy the best and
greatest peace possible.

Chapter 11. — Of the happiness o the eternal
peace, which constitutes the end or true per-
fection of the Saints.

And thus we may say of peace, as we have
said of eternal life, that it is the end d ow
good; and the rather because the Psalmist says
d thecity of God, thesubject o thislaborious
work, "Praise the Lord, O Jerusalem; praise
thy God, O Zion: for He hath strengthened the

barsd thy gates, He hath blessed thy children
within thee; who hath made thy borders
peace.” For when thebarsd her gates shall be
strengthened, none shall go in or come out
from her; consequently we ought to under-
stand the peace d her borders as that fird
peace we are wishing to declare. For even the
mystical name o the city itself. that is,
Jerusdlem, means, as | have already said,
"Vison o Peace But as the word peace is
employed in connection with things in this
world in which certainly life eternal has no
place, we have preferred to call the end or
supreme good d this city life eternal rather
than peace. O thisend the apostle says, "But
now, being freed from sin, and become ser-
vantsto God, ye have your fruit unto holiness,
and the end life eternal." But, on the other
hand, asthosewho arenot familiar with Scrip-
ture may suppose that thelifed the wicked is
etemal life, either because d the endless pun-
ishment of the wicked, which forms a part o
our faith, and which seemsimpossible unless
the wicked live for ever, it may therefore be
advisable, in order that every onemay readily
understand what we mean, to say that the end
or supreme good o this city iseither peacein
eternal life, or eternal life in peace. For peaceis
a good so great, that even in this earthly and
mortal lifethereisno word we hear with such
pleasure, nothing we desire with such zest, or
find to be more thoroughly gratifying. So that
if we dwell for a little longer on this subject,
we shall not, in my opinion, be wearisome to
our readers, who will attend both for the sake
d understandingwhat istheend d thiscity of
whichwe speak, and for the sake d the sweet-
nessd peacewhichis dear to usall....

Chapter 21. —~Whether there ever was a
Roman Republic answering to the defini-
tionsd Scipioin Cicero's diaogue.

This, then, is the place where | should fulfill
the promise gave in the second book d this
work, and explain, as briefly and clearly as
possible, that if we are to accept the definitions
laid down by Scipio in Cicero's Dc Republica,
there never was a Roman republic; for he
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briefly defines a republic as the weal d the

people. And if this definition be true, there

never was a Roman republic, for the people's
weal was never attained among the Romans.

For the people, according to his definition, is

an assemblage associated by a common

acknowledgement o right and by acommuni-
ty o interests. And what he means by a com-
mon acknowledgement of right he explains at
large, showing that a republic cannot be
administered without justice. Where, there-
fore, there is no true justice, there can be no
right. For that which is done right is justly
done, and what is unjustly done cannot be
done by right. For the unjust inventions of
men are neither to beconsidered nor spoken o
as rights, for even they themselves say that
right is that which flows from the fountain of
justice, and deny the definition which is com-
monly given by those who misconceive the
matter, that right is that which is useful to the
stronger party. Thus, where there is not true
justice there can be no assemblage o men
associated by a common acknowledgment o
right, and therefore there can be no people, as
defined by Scipio or Cicero; and if no people,
then no weal d the people, but only of some
promiscuous multitude unworthy o the name
o people. Consequently, if the republicis the
weal of the people, and thereis no people if it
be not associated by a common acknowledge-
ment o right, and if there is no right where
there is no justice, then most certainly it fol-
lowsthat thereis no republic where thereis no
justice. Further, justice is that virtue which
gives every one his due. Where, then, is the
justice of man, when he deserts the true God
and yields himsdlf to impure demons? s this
to give every one hisdue? Or is he who keeps
back a pieceof ground from the purchaser, and
givesit toaman whohas noright toit, unjust,
while hewho keepsback himself from the God
who made him, and serves wicked spirits, is
just?

This same book, De Republica, advocates the
cause d justice against injustice with great
forceand keenness. The pleading for injustice
against justice was first heard, and it was
asserted that without injusticea republiccould

neither increase nor even subsist, for it was
laid down as an absolutely unassailable posi-
tion that it is unjust for some men to rule and
some to serve; and yet the imperial city to
which the republic belongs cannot rule her
provinces without having recourse to this
injustice.lt was repliedin behalf o justice, that
this ruling of the provinces is just, because
servitude may be advantageous to the provin-
ciads, and is so when rightly administered, —
that is to say, when lawless men are prevented
from doing harm. And further, as they became
worse and worse so long as they were free,
they will improve by subjection. To confirm
this reasoning, there is added an eminent
example drawn from nature: for "why," it is
asked, "does God rule man, the soul thebnd);
the reason the passions and other viciousparts
of the soul?" This example leaves no doubt
that, to some, servitudeis useful; and, indeed,
toserve God isuseful to all. And it is when the
soul servesGod that itexercisesaright control
over the body; and in the soul itsdlf the reason
must be subject,to God if it isto govern asit
ought the passions and other vices. Hence,
when a man does not serve God, what justice
can we ascribe to him, since in this case his
soul cannot exercise a just control over the
body, nor his reason over his vices? And if
thereis no justice in such an individual, cer-
tainly there can be none in a community com-
posed o such persons. Here, therefore, thereis
not that common acknowledgement of right
which makes an assemblage d men a people
whose affairs we cdl a republic. And why
need | speak o the advantageousness, the
common participation in which, according to
the definition, makes a people? For although,
if you chooseto regard the matter attentively,
you will see that there is nothing advanta-
geousto thosewho livegodlesdy, asevery one
lives who does not serve God but demons,
whose wickedness you may measure by their
desire to receive the worship o men though
they are most impure spirits, yet what | have
said of the common acknowledgement d right
is enough to demonstrate that, according to
the above deiinition, there can be no people,
and therefore no republic, where there is no
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justice. For if they assert that in their republic
the Romans did not serve unclean spirits, but
good and holy gods, must we therefore again
reply to this evasion, though already we have
said enough, and more than enough, to expose
it? He must be an uncommonly stupid, or a
shamelessly contentious person, who has read
through the foregoing booksto this point, and
can yet question whether the Romans served
wicked and impure demons. But, not to speak
d their character, it iswritten in thelaw o the
hue God. "He that sacrificeth unto any god
save unto the Lord only, he shall be utterly
destroyed." He,. therefore. who uttered so
menacing a commandment decreed that no
worship should be given either to good or bad
gods...

Chapter z4. - Thedefinition which must be
given of apeople and arepublic, in order to
vindicate the assumption of these titles by
the Romans and by other kingdoms.

But if we discard this definition of a people,

and, assuming another, say that a peopleisan

assemblage o reasonable beings bound

together by a common agreement as to the
objectsd their love, then, in order to discov-

er the character d any people, we have only
to observe what they love. Y& whatever it

loves, if only itisan assemblage d reasonable
beings and not of beasts, and isbound togeth-
er by an agreement as to the objectsd love, it
is reasonably called a people; and it will be a
superior people in proportion as it is bound

together by higher interests, inferior in pro-
portion as it is bound together by lower.
According to this definition o ours, the
Roman people is a people, and its weal is
without doubt a commonwealth or republic.
But what its tastes were in its early and sub-
sequent days, and how it declined into san-
guinary seditions and then to social and civil
wars, and so burst asunder or rotted off the
bond of concord in which the health o a peo-
ple consists, history shows, and in the pre-
ceding books | have related at large. And yet
I would not on this account say either that it
was not a people, or that its administration

was not a republic, so long as there remains
an assemblage d reasonable beings bound
together by a common agreement as to the
objectsd love. But what | say d this people
and d thisrepublic | must be understood to
think and say d the Athenians or any Greek
state, of the Egyptians, o the early Assyrian
Babylon, and o every other nation, great or
small, which had a public government. For, in
genera, the city of the ungodly, which did
not obey the command d God that it should
offer no sacrifice save to Him alone, and
which, therefore, could not give to the soul its
proper command over the body, nor to the
reason its just authority over thevices, isvoid
d true justice.

Chapter z5. - That where there is no true
religion there are no true virtues.

For though the soul may seem to rule the

body admirably, and the reason the vices, if

the soul and reason do not themselves obey

God, as God has commanded them to serve

Him, they have no proper authority over the
body and the vices. For what kind of mistress

o the body and the vices can that mind be
which isignorant of the true God, and which,

instead d being subject to His authority, is
prostituted to the corrupting influences o

the most viciousdemons?It isfor thisreason
that the virtues which it seems to itself to
possess, and by which it restrains the body
and the vices that it may obtain and keep
what it desires, are rather vices than virtues
so long as there is no reference to God in the
matter. For although some suppose that
virtues which have a reference only to them-
selves, and are desired only on their own
account, are yet true and genuine virtues, the
fact is that even then they are inflated with
pride, and therefore to be reckoned vices
rather than virtues. For as that which gives
life to theflesh is not derived from the flesh,
but is above it, so that which gives blessed
life to man is not derived from man, but is
something above him; and what | say o man
is true o every celestial power and virtue
whatsoever.
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Chapter 26. — Of the peace which is enjoyed
by the people that are alienated from God,
and the use made of it by the people of God
in thetime of its pilgrimage.

Wherefore, asthe lifedf theflesh isthe soul, so
the blessed life  man is God, o whom the
sacred writings of the Hebrews say, ""Blessedis
the peoplewhose God is the Lord." Miserable,
therefore,isthe people which isalienated from
God. Yea even this people has a peace o its
own which is not to be Lightly esteemed,
though, indeed, it shall not in the end enjoy it,
because it makes no good use o it before the
end. But it is our interest that it enjoy this
peace meanwhilein thislife; for aslong as the
two cities are commingled, we also enjoy the
peace of Babylon. For from Babylon the people
d God is so freed that it meanwhile sojourns
initscompany And therefore the apostle also
admonished the Church to pray for kings and

those in authority, assigning as the reason,

"that we may live a quiet and tranquil lifein

dl godlinessand love." And the prophet Jere-
miah, when predicting the captivity that was
to befall the ancient peopled God, and giving

them the divine command to go obediently to

Babylonia, and thus serve their God, coun-

selled them also to pray for Babylonia, saying,

"In the peace thereof shall ye have peece" —

the temporal peace which the good and the

wicked together enjoy.

Chapter 27. - That the peace of those who
serve God cannot in this mortal life be
apprehended in its perfection.

But the peace which is peculiar to ourselves
we enjoy now with God by faith, and shall
hereafter enjoy eternally with Him by sight.
But the peace which we enjoy in this life,
whether common to all or peculiar to our-
selves, is rather the solace of our misery than
the positive enjoyment o felicity. Our very
righteousness, too, though true in so far as it
hasrespect to thetruegood, isyet in thislifed
suchakind that it consistsrather in the remis-
sion of sins than in the perfecting of virtues.
Witnessthe prayer of the whole city o God in

its pilgrim state, for it cries to God by the
mouth o all its members, "Forgive us our
debts as we forgive our debtors." And this
prayer is efficacious not for those whose faith
is "without works and dead,” but for those
whose faith "worketh by love." For as reason,
though subjected to God, is yet " pressed down
by thecorruptible body," solong asit isin this
mortal condition, it has not perfect authority
over vice, and therefore this prayer is needed
by the righteous. For though it exercises
authority, the vices do not submit without a
struggle. For however well one maintains the
conflict, and however thoroughly he has sub-
dued these enemies, there stealsin some evil
thing, which, if it do not find ready expression
in act, dlipsout by thelips, or insinuates itself
into the thought; and therefore his peaceis not
full solong asheisat war with hisvices. For it
isa doubtful conflict he wageswith those that
resist, and his victory over those that are
defeated is not secure, but full of anxiety and
effort. Amidst these temptations, therefore, of
al which it has been summarily said in the
divine oracles, "Is not human life upon earth a
temptation?" who but a proud man can pre-
sume that he so livesthat he hasno need to say
to God, "Forgive us our debts?' And such a
man is not great, but swollen and puffed up
with vanity, and is justly resisted by Him who
abundantly givesgraceto the humble. In this,
then, consists the righteousnessof aman, that
he submit himself to God, hisbody to hissoul,
and hisvices, even when they rebel, to hisrea-
son, which either defeats or at least resists
them; and also that he beg from God grace to
do his duty, and the pardon d his sins, and
that herender to God thanksfor all the bless-
ings he receives. But, in that final peace to
which all our righteousness has reference, and
for the sake d which it is maintained, as our
nature shall enjoy a sound immortality and
incorruption, and shall have no more vices,
and as we shall experienceno resistanceeither
from ourselves or from others, it will not be
necessary that reason should nule vices which
no longer exist, but God shall rule the man,
and the soul shall rule the body, with a sweet-
ness and facility suitable to thefelicity of alife
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which is done with bondage. And this condi-
tion shall there be eternal, and we shal be
assured d its eternity; and thus the peace of
this blessedness and the blessedness d this
peace shall be the supreme good.

Chapter 28. - The end o thewicked.

But, on the other hand, they who do not

belong to thiscity o God shall inherit eternal

misery, which is also called the second desath,

because the soul shall then be separated from

God its life, and therefore cannot be said to
live, and the body shall be subjected to eternal

pains. And consequently this second death

shall be the more severe, because no death
shall terminate it. But war being contrary to
peace, as misery to happiness, and life to
death, it is not without reason asked what kind
d war can befound in the end d the wicked
answering to the peace which is declared to be
theend o therighteous? The person who puts
this question has only to observe what it isin
war that is hurtful and destructive, and he
shall seethat it is nothing el se than the mutual
opposition and conflict d things. And can he
conceive a more grievous and bitter war than
that in which the will isso opposed to passion,
and passion to the will; that their hostility can
never be terminated by the victory d either,
and in which the violence d pain so conflicts

with the nature o thebody, that neither yields
to the other? For in thislife, when this conflict
has arisen, either pain conquers and death
expelsthe feelingd it, or nature conquers and
health expels the pain. But in the world to
come the pain continues that it may torment,
and the nature endures that it may be sensible
d it; and neither ceases to exist, lest punish-
ment also should cease. Now, as it is through
thelast judgment that men pass to these ends,
the good to the supreme good, the evil to the
supreme evil, | will treat d this judgment in
the following book.

Notes

1 Marcelinuswasafriend of Augustine, and urged
hi mto write thiswork. He was commissioned by
the Emperor Honorius to convene a conferenceof
Catholic and schismatic Donatist bishops in the
summer of 411, and conceded the victory to the
Catholics; but on account of hisrigour in execut-
g thelaws against the Donatists, hefellavictim
to their revenge, and was honored by a place
among the martyrs

2 Augustine refers to the sacking of the city of
Rome by the West-Gothic King Alaric, 410 He
was the most humane of the barbaric invaders
and conquerors of Rome, and had embraced
Arian Christianity (probably from the teaching of
Ulphilas, the Arian bishop and trandlator of the
Bible). He spared the Catholic Christians.

ST. PERPETUA
The Passion of Saints Perpetua and Felicitas

ViBIA PERPETUA, A MEMBER OF A HIGH RANKING ROMAN FAMILY,
was arrested under adecreed Septimus Severus in zoz. Shewas execut-
ed inthe arenain Carthage on 7 March 203. Her Passon, or account d her
martyrdom, was apparently written in large part by Perpetua hersdlf,
makingitoned thefew textsby awoman from thisperiod. An unknown
contemporary author wrote the beginning and end d the text, placing it
in the tradition of Monatism, a Christian movement that emphasized
female prophesy, strict asceticism, and encouraged Christians to seek

martyrdom.

Source:Actsd the Christian Martyrs, trans. H.R. Musurillo (Oxford: Clarendon Press,
1972}, pp. 106-131; reprinted with permission. BHL 6633.

1. The deeds recounted about the faith in
ancient timeswere a proof d God's favor and
achieved the spiritual strengthening d men as
well; and they were set forth in writing pre-
cisaly that honor might be rendered to God
and comfort to men by the recollectiond the
past through the written word. Should not
then more recent examples be set down that
contribute equally to both ends? For indeed
these too will one day become ancient and
needful for the ages to come, even though in
our own day they may enjoy less prestige
becaused the prior claimd antiquity.

Let those then who would restrict the power
of the one Spirit to times and seasons look to
this: the more recent events should be consid-
ered the greater, being later than those d old,
and thisis aconsequencedf the extraordinary
graces promised for the last stage d time. For
in the last days, Gad dedlares, | will pour out nmy
Spirit upon @l flesh and their sons and daughters
shal prophesy and on my inanservants and my
maidservants | will pour rmy Spirit, and the young
men shall see visons and the dd men shall dream
dreems So too we hold in honor and acknowl-
edge not only new propheciesbut new visions
as well, accordingto the promise. And we con-
sider al the other functions o the Holy Spirit
asintended for thegood of the Church; for the
same Spirit has been sent to distribute al his

giftsto al, as the Lord apportions to everyone.
For this reason we deem it imperative to set
them forth and to make them known through
theword for the glory d God. Thus no one of
wesk or despairing faith may think that super-
natural gracewas present only among men o
ancient times, either in thegraced martyrdom
or d visions,for God always achieveswhat he
promises, as a witness to the non-believer and
ablessing to thefaithful.

And so, my brethren and little children, that
which we have Jieard and have touched with our
hands we proclaim dso 1 you, D that those of
you that were witnessesmay recal theglory d
the Lordand thosethat now learn of it through
hearing my havefdlowship with the holy mar-
tyrs and, through them, with the Lord Clirist
Jesus, to whom belong splendor and honor for
all ages. Amen.

2. A number of young catechumens [those
receiving instruction in preparation for bap-
tism] were arrested, Revocatusand his fellow
slave Felicitas, Saturninus and Secundulus,
and with them Vibia Perpetua, a newly mar-
ried woman d good family and upbringing.
Her mother and father werestill aive and one
d her two brothers wasa catechumenlike her-
self. She was about twenty-two years old and
had aninfant son at the breast. (Nowfrom this





